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This article studies Qasim Beg Hayati Tabrizi’s unpublished account of Safavid
history, which has long been considered lost. Hayati’s account—dedicated, in
961/1554, to Shah Tahmasp’s sister, Princess Mihin Begum (d. 969/1562)—spans
the period between the formative years of the Safaviyya Sufi order under Safi
al-Din Ishaq Ardabili (d. 735/1334) and the early years of the reign of Shah Isma‘il
(907-30/1501-24). Emphasis is given to the way in which it fills in the gaps of
our knowledge insofar as the pre-dynastic and early dynastic phases of Safavid
history as well as the administrative history of the Safavid shrine in Ardabil are
concerned.

INTRODUCTION

This article examines the historiographical value and narrative relevance of a Persian source
from the middle of the sixteenth century that chronicles the pre-dynastic and early dynastic
phases of Safavid history. Authored by Qasim Beg Hayati Tabrizi (fl. 961/1554), a minor
poet and bureaucrat from the very heart of the Safavid establishment in Tabriz and Ardabil,
the account spans the period between the formative years of the Safaviyya Sufi order (tariga)
under Safi al-Din Ishaq Ardabili (d. 735/1334) and the opening years of the reign of Shah
Isma‘l (907-30/1501-24). When dealing with the administrative history of the Safavid
shrine in Ardabil, Hayati’s narrative also contains scattered references to the reign of Shah
Tahmasp. Hayati’s history has long been thought lost, but a potentially unique manuscript
of the chronicle in question, bound with large portions of volume three of Ghiyath al-Din
Khvandamir’s (d. 942/1536) Tarikh-i habib al-siyar fi akhbar-i afrad-i bashar, is in the
National Library of Iran in Tehran. It has been catalogued erroneously as Tarikh-i Shah
Isma‘il, an anonymous seventeenth-century history of Shah Isma‘l, with no mention of
Khvandamir’s chronicle that makes up two-thirds of the volume in its current binding. !
Hayati Tabrizi’s narrative, which he called simply Tarikh,? adds new details to our present
knowledge of the early history of the Safavids, which is essentially based on Safwat al-safa,
a late fourteenth-century hagiographical account of the life and spiritual feats (mandqib) of
Safi al-Din Ishaq Ardabili by Rukn al-Din Tavakkuli b. Isma‘il Ardabili (fl. 787/1385), also
known as Ibn al-Bazzaz, as well as on the universal and dynastic histories of four sixteenth-
century Persian chroniclers. The works of two of these, Sadr al-Din Ibrahim Amini Haravi
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(d. 941/1535) and Khvandamir, have been assessed critically in modern scholarship, and it
is concluded with regard to them that self-censure on the one hand and a parochial focus on
Herat on the other have left us with a blurred picture of the trends and events that shaped the
political construction of the Safaviyya in Azerbaijan in the fourteenth and fifteenth centu-
ries.? Both Amini Haravi and Khvandamir used “imitative writing”# as the underlying tech-
nique of textual montage, building on Safwat al-safa. The other two chroniclers, Yahya Sayfi
Qazvini (d. 962/1555) and Ahmad Ghaffari Qazvini (d. 975/1568), devoted the closing parts
of their universal histories to the early Safavids. But both chronicles are annalistic, which has
divested them of narrative depth, and they pivot primarily around military campaigns, court
appointments, and diplomatic relations under the first two Safavid rulers.>

THE AUTHOR AND HIS WORK

Very little is known of Qasim Beg Hayati Tabrizi’s life and career. First and foremost, he
should not be confused with a younger poet from Rasht called Kamal al-Din (d. 1028/1619),
who wrote poetry under the pen name Hayati.® Also, it is tempting to identify Qasim Beg
Hayati and Qasim Beg Halati, a sixteenth-century “resourceful and meticulous poet and
historian” from the Turkman clan of the Qizilbash,” as one and the same person, but there is
not enough evidence for this.

Hayati’s name appears in an early seventeenth-century Safavid chronicle as a historian
from Tabriz.8 According to the Safavid prince Sam Mirza (d. 975/1567), Hayati Tabrizi’s
father was a deputy judge, but the son did not take over this post and ended up as a poet,

3. . Aubin, “Chroniques persanes et relations italiennes: Notes sur les sources narratives du regne de Sah
EsmaSil Ier,” Studia Iranica 24,2 (1995): 247-59, at 249-50. For more on formalistic features of both chronicles,
see T. Trausch, Formen hofischer Historiographie im 16. Jahrhundert: Geschichtsschreibung unter den friihen Safa-
viden, 1501-1578 (Vienna: Osterreichische Akademie der Wissenschaften, 2015), 249ff.

4. For more on “imitative writing,” see S. A. Quinn, Historical Writing during the Reign of Shah ‘Abbas: Ideol-
0gy, Imitation, and Legitimacy in Safavid Chronicles (Salt Lake City: Univ. of Utah Press, 2000), 61-93.

5. On both historians and their works, see M. B. Dickson, “Shdh Tahmdsb and the Uzbeks (The Duel for
Khurdsdan with ‘Ubayd Khdn, 930-946/1524—-1540)” (Ph.D. diss., Princeton Univ., 1958), appendix 2, nos. 16, 24;
J. E. Woods, The Aqquyunlu: Clan, Confederation, Empire, rev. ed. (Salt Lake City: Univ. of Utah Press, 1999),
221-22; Trausch, Formen héfischer Historiographie, 262ft.; K. Ghereghlou, “Sayfi Qazvini” and “Gaffari Qazvini,
Ahmad,” Encyclopaedia Iranica, online at www.iranicaonline.org (both accessed 17 September 2016).
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cessful career as a panegyrist at Akbar’s (r. 963-1014/1556—1605) imperial court. See Mir Taqi al-Din Kashani,
Khulasat al-ash‘ar va zubdat al-afkar bakhsh-i Kashan, ed. ‘A. ‘A. Barimand and M. H. Kahnam@’i (Tehran:
Mirath-i Maktub, 1384sh/2005), 497-98; ‘Abd al-Baqi Nahavandi, Ma’arhir-i Rahimi, ed. M. H. Husayn, 3 vols. in
4 (Calcutta: Baptist Mission Press, 1924-31), 3, pt. 1: 738-81; ‘Abd al-Nabi Fakhr al-Zamani Qazvini, Tadhkira-yi
maykhana, ed. A. Gulchin-Ma%ni (Tehran: Igbal, 1340sh/1961), 809—17; Dh. Safa, Tarikh-i adabiyyat dar Iran, 5
vols. in 8 (Tehran: Intisharat-i Firdawsi, 1369s4/1990), 5, pt. 2: 1007-12.

7. Taqi al-Din Muhammad Awhadi Balyani (d. 1040/1630), Arafat al-‘ashigin wa-‘arasat al-arifin, ed. Dh.
Sahibkari and A. Fakhr-Ahmad, 8 vols. (Tehran: Mirath-i Maktub, 1389s4/2010), 2: 1189, the only tadhkira source
to describe Halati thus. For more on Halati Turkman, who was appointed professor at the Imamzada Husayn
madrasa, outside Qazvin, during the reign of Shah Tahmasp, see Mir ‘Ala> al-Dawla Kami, Naf@’is al-ma’athir (ms.
Bayerische Staatsbibliothek, Codex persien 3), 63r—v (on which, see J. Aumer, Die persischen Handschriften der
K. Hof- und Staatsbibliothek in Miinchen [Munich, 1866], 2-3); Sadiqi Beg Afshar, Majma® al-khawas, ed. ‘A. R.
Khayyamptr (Tabriz: Akhtar-i Shumal, 1327sh4/1948), 109.
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of 198084 ed.), 3.
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scribe, and calligrapher.® Not once in Tarikh does Hayati mention his first name, but from
an entry in an early nineteenth-century fadhkira it can be established that it was Qasim Beg. 1
Hayati Tabrizi’s studies seem to have focused on Persian history and hagiography (siyar),
while oft-cited Quranic verses in Tarikh also suggest that he had studied or memorized the
whole Quran as part of his elementary studies. Apart from Safwat al-safa, which Hayati cites
on occasion when dealing with Shaykh Safi’s life and career, there is evidence that he also
took inspiration from Mir-Khvand’s (d. 902/1497) universal history, RawZat al-safa. In the
prologue to his Tarikh, Hayati briefly discusses fava’id-i tarikh (“the benefits of history™),
which, as we know, is the title of a long introductory chapter in the first volume of Rawzat
al-safa. !

At the time of writing the prologue to his chronicle, in the spring of 961/1554, Hayati
was a senior bureaucrat, or “a servant battered by the arrows of outrageous time,” as he puts
it.12 According to him, it was Shah Tahmasp (r. 930-84/1524—76) who commissioned him
to document Safavid history but after completing his chronicle, he decided to dedicate it to
Princess Mihin Begum (d. 969/1562), a blood (a‘yani) sister of Tahmasp, and to a group
of her female relatives, whom he refers to as “the veiled inhabitants of the nook of intu-
ition” (mukhaddarat-i hijla-yi shuhiid).'3 Born in 925/1519 to Tajli Khanum Mawsilla (d.
947/1540), Mihin Begum was the “oldest of Shah Isma‘il’s sixteen daughters.”1* Early in the
1550s she was made chief superintendent (tawliyat) of religious endowments (awgaf), which
made it possible for her to disburse generous amounts of cash as pensions and gifts among
the Shi€i clerics and descendants of the Prophet (sg. sayyid) in Iran and in the shrine cities of
Iraq, Bilad al-Sham, and the province of al-Qatif and its Bahrain salient. !> It bears noting that
later in the sixteenth century Tahmasp’s influential daughter, Parikhan Khanum, followed
the example of her paternal aunt by commissioning ‘Abd al-Mu’min Ali b. Zayn al-‘Abidin
Qavami Shirazi (d. 988/1580f.), also known as ‘Abdi Beg—a prolific poet and bureaucrat
employed by the Safavid shrine in Ardabil—to compose a universal history with special ref-
erence to the dynastic phase of the Safavid reign.1® Perhaps, like ‘Abdi Beg Qavami Shirazi,
Hayati Tabrizi had an administrative career in the awgaf sector. His detailed account of the
Safavid shrine complex in Ardabil can be taken to suggest that he spent a stint of service in

9. Sam Mirza Safavi, Tadhkira-yi tuhfa-yi Sami, ed. R. Humaytan-Farrukh (Tehran: ‘Ilmi, 1347sh/1968), 242.

10. Husayn-Quli ‘Azimabadi, Tadhkira-yi nishtar-i ‘ishq, ed. K. Haj-Sayyid-Javadi, 2 vols. in 4 (Tehran:
Mirath-i Maktub, 1391sk/2012), 1,1: 459; cf. ‘Ali Hasan Khan Bhopali, Subh-i gulshan (Old Delhi, 1878), 144.

11. Muhammad Mir-Khvand, Tarikh-i rawzat al-safa, ed. ‘A. Parviz and M. J. Mashkar, 11 vols. (Tehran:
Kitabfurtishi-i Khayyam, 1338-51s//1959-72), 1: 9-20. For references to Safwat al-safa, see Hayati Tabrizi,
Tarikh, 41r, 44v. Later in his account (138v, 191v), Hayati cites Khvandamir’s chronicle and ‘Abdallah Marvarid’s
collection of late Timirid-era royal correspondence (munsha’at) as his other sources.

12. Hayati Tabrizi, Tarikh, 12v: banda-yi mustaham-i siham-i li’am-i ayyam.

13. Ibid., 15r—v.

14. Ibid., 75r. Husayni Qumi (Khulasat, 430) claimed that Mihin Begum was the youngest of Shah Isma‘l’s
“five” daughters; cf. M. Szuppe, “La Participation des femmes de la famille royale a I’exercice du pouvoir en Iran
safavide au XVle siecle (premiere partie),” Studia Iranica 23,2 (1994): 211-58, at 216, 219. However, the refer-
ences made to Mihin Begum in a late sixteenth-century tadhkira (Kami, Nafa’is, 303v) suggest that as early as the
1540s she was the most influential sister of Shah Tahmasp, which would seem to corroborate Hayati’s claim that she
was the oldest daughter of Shah Isma‘il.

15. Husayni Qumi, Khulasat, 430-31; Sharaf Khan Bidlisi, Sharafnama, ed. V. V. Zernof (St. Petersburg,
1860-62), 2: 217-18. Bidlisi was a maternal cousin of Mihin Begum. For her patronage of calligraphy, see Ahmad
Husayni Qumi, Gulistan-i hunar, ed. A. Suhayli Khvansari (Tehran: Bunyad-i Farhang-i Tran, 1352sh/1973), 51.
She was an accomplished calligrapher; see A. Sakisian, La Miniature persane du XIle au XVIle siecle (Paris: G.
Van Oest, 1929), 119-20.

16. ‘Abdi Beg Qavami Shirazi, Takmilat al-akhbar, ed. ‘A. H. Nava’i (Tehran: Nashr-i Nay, 1369s4/1990), 99.
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that city, where over the course of the first half of the sixteenth century several members of
the Safavid royal family, including Mihin Begum’s mother, funded and supervised various
construction projects.

There is evidence that Hayati belonged to the circle of friends and acquaintances of a
number of Safavid princesses and their female relatives. After eulogizing Mihin Begum
in his prologue, he recommended that the Safavid princesses and other inhabitants of the
royal harem read his Tarikh and get a good grasp of the life and times of their “renowned
ancestors.” 7 From Hayati’s references to Shah Tahmasp’s other siblings it can also be
assumed that he was close to Sam Mirza. Hayati praised the Safavid prince for “his unwav-
ering support and generous patronage of scholars and men of letters” and wrote with grief
and sadness of the passing of his oldest son, Rustam Mirza, who died of smallpox within a
few days of being married, in Ardabil in the spring of 961/1554.18 At that time Sam Mirza
held office as chief superintendent of the Safavid shrine complex in Ardabil. 1

Hayati is one of the earliest Safavid chroniclers to experiment with dynastic history as
a narrative framework. As noted above, his contemporary fellow historians chronicled the
early history of the Safavids as the closing chapter of their universal histories, juxtaposing
Shah Isma‘il, Shah Tahmasp, and their predecessors with a long line of dominantly non-Shi9
households, rulers, conquerors, and claimants to power. Unsurprisingly, to emphasize the
distinctive and pivotal role of the Safavids as the true makers of history, the late sixteenth-
century chronicler, ‘Abdi Beg Qavami Shirazi, found it necessary to praise in the prologue
to the concluding part of his universal history Shah Ismal and Shah Tahmasp as millennial
revivers of Twelver Shi‘ism.20 The same claim was made by Hayati, who considered Shah
Isma“il the true reviver of Twelver Shiism after “nine hundred years” of failed attempts to
establish the faith as the state religion.2! Hayati’s early use of the dynastic framework in his
Tarikh runs counter to the commonly held view that under the Safavids dynastic histories
began to appear only in the early part of the seventeenth century—that is, more than a hun-
dred years after Shah Isma‘il’s rise to the throne.?? In using the dynastic framework, Hayati
followed the example of Amini Haravi’s history, in which Shah Isma%l’s coronation and
military victories are chronicled as a direct continuation of three long introductory chapters
(sg. fath) on the divinely ordained history of the Prophet Muhammad and the twelve Shi4
imams. Both historians have taken the biography of the Prophet Muhammad and the twelve
Shi‘i imams as the starting point of their accounts of early Safavid history, but while Amini
Haravi’s account opens with two long chapters on the Prophet Muhammad,?? in Hayati’s
narrative it is the history of the Shi‘i imams that has received the lion’s share of atten-
tion. Like Amini Haravi, however, Hayati’s introductory chapter on Shi‘i imams closes with
remarks concerning the impending return of the Hidden Imam, Muhammad al-Mahdi.

Organizationally, Hayati’s Tarikh can be divided into two parts (Table 1). The first part,
which outlines the history of the Safaviyya during the course of the fourteenth and fifteenth
centuries, is structured into three “gardens” (sg. hadiga). The second part, titled “the second
branch” (shu‘ba-yi duvvum), deals with the early phase of Safavid history from the time

17. Hayati Tabrizi, Tarikh, 15v.

18. Ibid., 77r—v.

19. Ibid., 55r.

20. Qavami Shirazi, Takmilat, 34-35, 40—41; cf. Husayni Qumi, Khulasat, 79.

21. Hayati Tabrizi, Tartkh, 4v.

22. Quinn, Historical Writing, 25-26.

23. Sadr al-Din Ibrahim Amini Haravi, Futithat-i shahi (ms. Majlis Library, 9006), 28v—105r. These three chap-
ters are omitted in the “edited” version of Amini Harav1’s chronicle published in Tehran in 2004 (infra, n. 39).
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Table 1. Organization of Hayati’s Tarikh

Hadiqas Sections
Prologue
The Virtuous Life of Imam ‘Ali
PartlI 2 The Virtuous Life of Venerable Imams

The Illustrious Life of Shaykh Saff in
Eight Sections (rawza)

i On Shaykh Safi’s personal attributes

ii.  On Shaykh Safi’s noble descent

iii. ~ On Shaykh Safi’s spiritual lineage

iv.  The life of Shaykh Zahid Gilani

v.  The life of Shaykh Sadr al-Din Musa

vi.  Shaykh Saf’s descendants

vii. The Safavid shrine in Ardabil and its
buildings

viii. The disciples of the Safaviyya tariga and
their deputies

Part Il 4 A History of the Safaviyya tariga and
Shah Isma‘il’s Rise to the Throne and His
Military Victories

of Junayd’s (d. 864/1460) assumption of the mantle of spiritual leadership (irshad) of the
Safaviyya early in the 1450s until Shah Isma“l’s invasion of Baghdad in 914/1508. Hayati’s
account of the twelve Shi‘i imams is larded with internalist (batini) and Hurtfi/Nuqtavi
themes and tropes. Hayati held the view that all Shi“ imams were masters of hermeneutical
exegesis (ta’wil), numerology, and the “science of letters,”?* and it is likely that he asso-
ciated with a group of Mahdist and Nuqtavi mystics and demagogues who, according to
an early seventeenth-century Safavid chronicler, were permitted to attend Shah Tahmasp’s
meetings with religious dignitaries and scholars in Tabriz and Qazvin. 2

Hayati’s focus on Shi imams on the one hand and his remarks concerning the batini and
Huraift significance of the imamate on the other make his narrative comparable, in terms of
tone and approach, with an unpublished treatise by ‘Ali Tusi dating from the 1550s. Dedicated
to Shah Tahmasp and titled Mubashshara-yi shahiyya, the treatise in question is packed with
similarly internalist assertions about the Hidden Imam, all intended to purvey the author’s
prophecy that the coming of al-Mahdi would take place in 963/1555f., the year in which he
predicted that Tahmasp would achieve major military victories against the Ottomans and the
Uzbeks of Transoxiana.?® In the years leading to 963k, Qazvin witnessed the advent of at

24. Hayati Tabrizi, Tarikh, 18v—19r.

25. Fazli Beg Khuizani Isfahani, A Chronicle of the Reign of Shah ‘Abbas, ed. K. Ghereghlou (Cambridge: Gibb
Memorial Trust, 2015), 142.

26. “Ali Tasi al-Sharif, Mubashshara-yi shahiyya, fols. 1r-64r of Majmii‘a (ms. Majlis Library, 21519), 42v—44r.
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least one claimant to mahdiship, Sharif Mahdi Hamadani, who was arrested in 951/1544f.
on account of apostasy and incarcerated in the mountainous Alamiit Castle, some sixty-five
miles northeast of Qazvin in Tarum. 2’ From the outset, the reign of Shah Tahmasp was widely
believed to be conducive to the return of al-Mahdi, and as early as 930/1524, the Safavid poet
laureate, Mir Muhammad Qasim Qasimi Gunabadi (d. 982/1574), praised the Safavid ruler
as “the vanguard of the Hidden Imam.” 28 Likewise, Hayati called Shah Tahmasp “the deputy
(vakil) of al-Mahdi, the master of the age (sahib al-zaman).”*® A sharif (i.e., descendant of
the Prophet Muhammad on the maternal side of his family) mystic-cum-cleric from Mash-
had, ‘Ali Tasi, called himself an “old senior servant” (pir ghulam-i gadimi) of the Safavid
royal household, 30 suggesting that he, too, had spent a good part of his career in service of
the Safavid court bureaucracy. It was amid this wave of state-sponsored campaigns of mass
demagoguery and messianic propaganda that Hayati dedicated his Tarikh in 961/1554, two
years ahead of the anticipated advent of the Hidden Imam as prophesied in Tusi’s treatise, to
Princess Mihin Begum, who all her life remained a spinster as honorary fiancée of al-Mahdi.3!
Around the same time, Tahmasp’s older son, Muhammad Mirza (later Shah Muhammad
Khudabanda), had been made a foot soldier of the Hidden Imam and was expected to fight
against the enemies of Twelver Shi‘ism upon the impending return of al-Mahdi. 32

The third hadiqga of part one of Hayati’s Tarikh is devoted to the life and career of Shaykh
Safi and his successors. In this third “garden,” almost all of the anecdotes are reproduced
verbatim or in abridged form from Safwat al-safa. In his appropriating from Safwat al-safa,
Hayati is careful not to repeat the names of Sunni religious scholars mentioned by Ibn
al-Bazzaz. Instead, in almost every anecdote (sg. hikayat, nukta, takmila, latifa) recycled
from the Safwat al-safa, he concocts the Shi9 and mystical notions of walayat (spiritual devo-
tion to the imam) and niir-i muhammadi (prophetic radiance), foregrounding direct transfer
of the walayat from the Prophet Muhammad and Shii imams to the first two Safavid shahs
through Shaykh Safi. Hayati’s selective borrowing from Safwat al-safa coincided with Shah
Tahmasp’s bid to prepare an official version of Ibn al-Bazzaz’s controversial biography of
Shaykh Safi, intended to purge it of all implicit and explicit references that cast doubt on the
Safavid household’s claims to ‘Alid descent and perpetual devotion to the cause of Twelver
Shi‘ism.33 In 949/1542 Mir Aba I-Fath Sharifi Jurjani (d. 986/1578), a prominent jurist from
Astarabad, was commissioned to revise Safwat al-safa in tune with Shah Tahmasp’s ideolog-
ical considerations and sectarian sensibilities.3* Sharifi’s edition of Safwat al-safa includes a

27. Kami, Nafa’is, 119r.

28. Fazli Beg Khuizani Isfahani, Afzal al-tavarikh (mujallad-i duvvum, ms. British Library, Or. 4678), 3r. For
this manuscript, see C. Rieu, Supplement to the Catalogue of the Persian Manuscripts in the British Museum (Lon-
don, 1895), 37.

29. Hayati Tabrizi, Tarikh, 11r.

30. Tusi, Mubashshara-yi shahiyya, 62v.

31. Bidlisi, Sharafnama, 2: 217; Khuizani Isfahani, Afzal al-tavarikh, mujallad-i duvvum, 274r; Michele Mem-
bré, Mission to the Lord Sophy of Persia (1539—1542), tr. A. H. Morton (Cambridge: Gibb Memorial Trust, 1999),
25. On 3 Muharram 943/14 July 1535, Shah Tahmasp ordered the beheading of a court physician from Kazirtn who
had dared to ask Mihin Begum’s hand in marriage; see Qavami Shirazi, Takmilat, 85.

32. Husayni Qumi, Khulasat, 386.

33. Under Shah Tahmasp, some of the most prominent sayyid families of learned and landed notables were
accused of false claim to sayyid status (tasayyud), as, for example, the Narbakhshi family in Ray and Tehran in the
1540s (Kami, Nafa’is, 121v).

34. Mirza ‘Abdullah Afandi al-Isbahani, Riyad al-ulama’ wa-hiyad al-fudal@, ed. A. al-Husayni, 7 vols. (Qum:
Maktabat Ayatallih Marashi al-‘Amma, 1981-94), 5: 486; M. Mazzaoui, The Origins of the Safawids: Si‘ism,
Sifism, and the Gulat (Wiesbaden: Franz Steiner, 1972), 47; Danishpazhiih, “Yak parda, 981.
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new preface in which he states that he was ordered “to edit out all phrases and statements that
are incompatible with the right path of Shi imams and lustrous faith of Twelver Shi‘ism.”
Sharifi Jurjani considered Ibn al-Bazzaz “a hypocrite and an enemy of imams,” accusing
him of spreading “unmerited” lies about Shaykh Safi’s spiritual lineage and religious con-
victions. 3 In the same vein Hayati wrote of Ibn al-Bazzaz as an untrustworthy source, chid-
ing him for including the name of the pro-Umayyad mystic, preacher, and jurist, AbG Sa‘id
Hasan al-Basri (d. 110/728), among Shaykh Safi’s spiritual guides. According to Hayati, Ibn
al-Bazzaz’s claim that al-Basri acted as a spiritual link between Safi and ‘Ali “represents one
of the many embarrassing qualities attributed rather unfairly in that book [Safwat al-safa] to
the Safaviyya spiritual leaders (murshidan).” 30

Part two of Hayati’s Tarikh opens with two “tailpieces” (sg. tadhyil). The first deals with
the Safavid shrine complex in Ardabil and its physical expansion in the fourteenth and fif-
teenth centuries, focusing on the architectural details and dates of some of the major build-
ings of the shrine. The second includes a list of successive generations of the shrine’s chief
superintendents from the time of Sadr al-Din Musa (d. 779/1377) to the appointment of the
Safavid prince Sam Mirza to chief superintendent of the shrine early in the 1550s (Table 2).
Details of each chief superintendent’s achievements and activities are discussed briefly in this
second “tailpiece,”37 which is followed by two long sections on the life and spiritual feats
of a number of Shaykh Safi’s prominent disciples and descendants. Then Hayati switches
the focus of his account to Junayd and Haydar, whom he saw as the real founders of the
Safavid dynasty. The second part continues with an account of Shah Isma‘l’s rise to power
and early years of his reign,3® and ends with a report of Shah Isma‘il’s invasion of Baghdad
(914/1508).3° A partly obliterated colophon signed by the copyist, a certain ‘Ali Khan b.
‘Ali Beg, is added at the end of Hayati Tabrizi’s account of Shah Isma‘l’s invasion of the
province of Arabian Iraq (‘Irag-i ‘arab): “[The copying of] the book was finished (tammat
al-kitab) on 1 Sha®an 1039/16 March 1630 en route from Tabriz to Ardabil.”40

35. Mir Abu 1-Fath Sharifi Jurjani, Safwar al-saf@’ fi managqib al-awliya® wa-ma‘arij al-asfiya’ (ms. Cen-
tral Library of Astan-i Quds, 4140), 3r. On this manuscript, see M. A. Fikrat, Fihrist-i alifb@’i-i kutub-i khatti-i
kitabkhana-yi markazi-i Astan-i Quds-i Razavi (Mashhad: Intisharat-i Astan-i Quds, 1369s7/1990), 384; Darayati,
Fihristvara, 5: 149.

36. Hayati Tabrizi, Tarikh, 47v—48r.

37. Ibid., 54r-55r.

38. Ibid., 77v-108r.

39. From an autobiographical note dated Wednesday, 21 Dhu 1-Hijja 914/22 April 1509, by the son of the
Aqquyunlu judicial inspector (mushrif al-gaza’) of Baghdad and reproduced in an unpublished miscellanea vol-
ume, we know that Isma‘il captured Baghdad late in the autumn of 914/1508, forcing the military governor of
the city, Bayraq (Barik) Beg b. Shah ‘Ali Beg Purnak, to withdraw with his functionaries and military retainers to
the “ruined and famine-stricken” city of Mosul in the winter of the same year. Muhammad Sharifi Nasafi, Safina
(ms. National Library of Iran, 1194423), 5r; on this miscellanea volume, which is yet to be catalogued, see K.
Ghereghlou, “Muhammad Khan Shibani in Tas (915/1509),” Manuscripta Orientalia 22,1 (2016): 5567, at 56-57.
In his account of Shah Isma‘il’s invasion of the province of Arabian Iraq, Khvandamar states that the Safavid mon-
arch arrived in Baghdad on 25 Jumada I 914/31 October 1508. This bears out the date given in the autobiographical
note included in Nasafi’s Safina. Amini Haravi also clarifies that the invasion of Baghdad took place early in the
autumn of 914/1508; see Ghiyath al-Din Khvandamir, Tarikh-i habib al-siyar fi akhbar-i afrad-i bashar, ed. M.
Dabir-Siyaqi, 4 vols. (Tehran: Kitabfurtishi-i Khayyam, 1333s4/1954), 4: 494; Sadr al-Din Ibrahim Amini Haravi,
Futithat-i shahi, ed. M. R. Nasiri (Tehran: Anjuman-i Athar va Mafakhir-i Farhangi, 1383s7/2004), 287.

40. Hayati Tabrizi, Tarikh, 212r.
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Table 2. List of the Safavid Shrine Superintendents

Tenure Period Shrine Superintendents
Sadr al-Din Musa Safavi
Sultan-‘Ali Safavi
Pre-dynastic phase Shaykh-Shah Safavi
Ja‘far Safavi
Junayd Safavi (?)
Haydar Safavi
Najm al-Din Mas‘ad Gilani
Mirza Ahmad Daylami
Shah Isma‘il (907-30/1501-24) Khalaf (Khulafa?) Beg
Hasan Beg b. Haydar Safavi (twice)
Zayn al-‘Abidin Safavi
Mirza Muhammad Talish
Ajja Sultan [Qajar]
Nazar Aqa Khazin
Ahmad Beg Safavi (twice)
Ibrahim Beg Qassab-Oghli
Shah Tahmasp (until 961/1554) Hamza Sultan Talish
Haydar-Quli Beg
Amir Ashraf Awhadi (twice?)
‘Ali Beg Tekkelu

Ma‘sim Beg Safavi

Sam Mirza Safavi

THE FORMATIVE YEARS OF A DYNASTIC SHRINE

Drawing on Sarih al-milk, a collection of wagqf deeds and judicial affidavits (igrar-nama)
selected and copied by ‘Abdi Beg Qavami Shirazi, secondary literature has confined its atten-
tion to the Safavid shrine complex in the latter part of the sixteenth century, leaving us in the
dark about the physical expansion of the shrine in the pre-dynastic phase.*! In addition to
aspects of its administrative history, Hayati’s account of the Safavid shrine treats its growth
and development. A recently published book-length study of the Safavid shrine discusses
briefly the construction of a few buildings, including a caravansary, an inn, and a bazaar, but

41. For a partial English translation of ‘Abdi Beg’s account of the shrine’s physical expansion under Shah
Tahmasp, see A. H. Morton, “The Ardabil Shrine in the Reign of Shah Tahmasp L,” Iran 12 (1974): 39-52; K.
Rizvi, The Safavid Dynastic Shrine: Architecture, Religion and Power in Early Modern Iran (London: 1. B. Tauris,
2010), 187-97. According to a royal decree issued by Shah Tahmasp, bureaucratic functionaries in Ardabil, possibly
including ‘Abdi Beg Qavami Shirazi, were ordered to prepare an itemized register of all wagf documents in the
Safavid shrine in 969/1561f.; see B. Fragner, “Das Ardabiler Heiligtum in den Urkunden,” Wiener Zeitschrift fiir
die Kunde des Morgenlandes 67 (1975): 169-215, at 178-82. For a catalogue of the Ardabil waqf documents, see
I. Shaykh-al-Hukam®1, Fihrist-i asnad-i bug‘a-yi Shaykh Safi al-Din Ardabili (Tehran: Intisharat-i Kitabkhana-yi
Majlis, 1387sh/2008).
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in terms of temporal scope it does not go beyond the latter part of the fourteenth century.*?
Hayati’s Tarikh sheds new light on the names, dates, and locations of a number of buildings
added to the core of the Safavid shrine during the course of the fourteenth, fifteenth, and the
early part of the sixteenth centuries.

Hayati reports that the construction of a domed mausoleum (hazira va gunbad) on the
site of Shaykh Safi’s tomb started on 12 Sha‘ban 737/24 March 1337 and its completion
took one decade,*? and that a row of twenty “seclusion” rooms, known as chilla-khana, a
bakery, a kitchen, public baths, and another domed mausoleum called “harem dome,” where
the remains of all female descendants and relatives of Shaykh Safi were to be buried, were
also added under the stewardship of Sadr al-Din Musa. From the Sarih al-milk documents we
know that the early phase of construction was followed by Sadr al-Din Musa’s purchase, in
760/1359 and following years, of several pieces of arable land (mazra‘a) in the rural outskirts
of Ardabil, which were to be endowed to the newly founded Safavid shrine. Furthermore,
unpublished wagf and property deeds from the latter part of the fourteenth century show that
between Rabi¢ II 7604 and Rabi® I 7784, Sadr al-Din Masa and his legal deputies, including
Ibn al-Bazzaz, had bought and endowed to the Safavid shrine the full or partial ownership
of more than fifteen shops in the Qaysariyya and Munadigah neighborhoods of Ardabil.** A
judicial affidavit prepared and signed by a group of local notables and submitted to the office
of local judge in Ardabil on 24 Dha 1-Qa‘da 762/3 October 1361 indicates that in that year
Sadr al-Din was officially recognized as the undisputed chief superintendent of the Safavid
shrine complex in Ardabil.*

Hayati Tabrizi then jumps to the expansion of the Safavid shrine under the first two
Safavid rulers. In 945/1538 a new domed mausoleum, known as Jannat-sara, was built next
to the one erected on the site of Shaykh Safi’s tomb. This new mausoleum—funded by
Tajla Khanum Mawsilla, Shah Isma‘il’s widow and mother of Shah Tahmasp and Princess
Mihin Begum, until her death two years later—was completed in 954/1547. The date indi-
cates that either Mihin Begum or her other blood brother, Sam Mirza, at that time the chief
superintendent of the Safavid shrine, was closely involved in its completion. Shah Isma‘l’s
older brother, Sayyid Hasan Mirza (fl. 931/1525f.), who held office as tawliyat twice in the
opening decades of the sixteenth century, is reported to have funded and supervised the
construction of a portal (ivan) next to Jannat-sara. According to Hayati, two functionaries
from Ardabil—one by the name of Shams al-Din Muhammad, who held office as supervisor
(mihtar) and provisions officer (garak-yardq), and the other called Qaraja Muhammad—had
been hired to oversee the completion of this portal. During his years as superintendent of the
shrine, Sayyid Hasan Mirza also funded the construction of a sanatorium (dar al-shifa’) and
a religious college (dar al-hadith) inside the shrine complex. These two institutions, located
on the right and left sides of Jannat-sara respectively, were later deemed ill-suited for their
purposes, however, and were eventually converted to burial chambers for members of a col-
lateral branch of the Safavi household.

According to Hayati, in 940/1535 an earlier portal, also called Jannat-sara, was erected
opposite to that built during Sayyid Hasan Mirza’s tenure. In 950/1543f. an inn (mihmankhana)
and a kitchen were built next to the inn constructed during the reign of Shah Isma“l. And

42. Rizvi, Dynastic Shrine, 28.

43. Hayati Tabrizi, Tarikh, SOv—52v.

44. ‘Abdi Beg Qavami Shirazi, Sarih al-milk (ms. National Library of Iran, Album-i 56 saltanati), 16v—18r.
For more on Ibn al-Bazzaz’s career as a Sunni judge and legal deputy of Sadr al-Din Miisa in Ardabil, see K.
Ghereghlou, “Ibn al-Bazzaz al-Ardabili,” EI3 (forthcoming).

45. Qavami Shirazi, Sarih, 50r—51v.
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during the years in which Ma‘sum Beg Safavi (d. 976/1569) and Sam Mirza held the post of
tawliyat in Ardabil— late 1540s and early 1550s—there was another phase of architectural
construction and physical expansion. A new administrative office (daftarkhana), a butlery
(havij-khana), a large cellar (sharbatkhana), a new inn, and a new madrasa were added to
the shrine complex.

We learn from Hayati’s list of shrine superintendents (Table 2) that under Shah Isma‘il
six dignitaries occupied the position. Shah Isma‘l’s brother, Sayyid Hasan, held this post
twice. His second term began in 930/1524f. and ended in 931/1526, the year in which he
might have died. While in the twelve years between 931/1526 and 943/1537 there were six
superintendents, during the eighteen-year period 943/1537 to 961/1554 there were only four.
Mu€n al-Din Ashraf Awhadi (d. 951/1544f.) served in this post for eight consecutive years,
from 943/1537 until his death; Hayati notes that he was the most successful chief superin-
tendent of Shaykh Safi’s shrine under the early Safavids.4® Hayati’s claim is corroborated
by an appointment letter issued by Shah Tahmasp in the name of Awhadi, wherein the shah
praises him as a skilled and efficient administrator.4’

THE BIRTH OF A TARIQA

Hayati Tabrizi is remarkably detailed about Shaykh Safi’s family as well as those of
his immediate descendants (see Fig. 1), whose names are missing in Safwat al-safa and
other early Safavid narrative sources, and his is the only narrative source that gives dates
for Shaykh Safi’s father, Amin al-Din Jibra’il.#® Ibn al-Bazzaz’s account of Amin al-Din
Jibra’1l’s life is garbled; at one point he does mention that Amin al-Din Jibra’l died when his
youngest son, Safi, was six years old, but no specific date is given.*® According to Hayati,
Shaykh Safi’s father was born in 613/1216 and died in 686/1287.°0 In his study of early
Safavid history, Walther Hinz drew a genealogical chart of Shaykh Safi’s descendants based
on information collected from Safwat al-safa as well as from Husayn b. Abdal Zahidi’s
Silsilat al-nasab-i Safaviyya, a late seventeenth-century narrative source, in which he men-
tioned that two sons and one daughter survived Sadr al-Din Misa.>! Hayati’s account, how-
ever, adds the names of Shaykh Safi’s nine sons—Shihab al-Din, Jamal al-Din, Muhsin,
Sadr al-Din, Zayn al-‘Abidin, Kh'aja Sultan-Ali, Ziya> al-Din, Tayyib, and Tahir.52 A more
detailed family tree of Shaykh Safi’s descendants, drawing primarily on Sarih al-milk, was
prepared by Jean Aubin, but in light of the information given in Hayati’s account, it is safe
to say that it is flawed. For example, Aubin has Shah Isma‘l as a direct descendant of Shihab
al-Din Mahmid b. Sadr al-Din Miasa (fl. 794/1391f.) through his patrilineal grandfather
Junayd, which is incorrect.>3

46. Hayati Tabrizi, Tarikh, 54v. For the section on the Safavid shrine and its superintendents see 50r—55r.

47. Abu 1-Qasim Ivoghli, Majma® al-insha’ (ms. British Library, Add. 7688), 119v—120r. For more on this
manuscript, see C. Rieu, Catalogue of the Persian Manuscripts in the British Museum, 3 vols. (London, 1879-83),
1: 388.

48. Hayati Tabrizi, Tarikh, 70r—v.

49. Tavakkuli b. Isma€l Ibn al-Bazzaz al-Ardabili, Safwat al-safa, ed. Gh. R. Tabataba’i-Majd (Tehran: Nashr-
i Zaryab, 1376sh/1997), 80; cf. M. Gronke, Derwische im Vorhof der Macht: Sozial- und Wirtschaftsgeschichte
Nordwestirans im 13. und 14. Jahrhundert (Stuttgart: Franz Steiner, 1993), 243.

50. Hayati Tabrizi, Tarikh, 71r and 70v respectively.

51. Husayn b. Abdal Pirzada Zahidi, Silsilat al-nasab-i Safaviyya (Berlin: Iranschéhr, 1924), 40; W. Hinz, Irans
Aufstieg zum Nationalstaat im fiinfzehnten Jahrhundert (Berlin: Walter de Gruyter, 1936), 126.

52. Hayati Tabrizi, Tarikh, 70v.

53. J. Aubin, “La Propriété fonciere en Azerbaydjan sous les Mongols,” Le Monde Iranien et I’Islam 4 (1976—
77): 79-132, at 86-87.
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FIG. 2. Qasim Beg Hayati Tabrizi, Tarikh (ms. National Library of Iran, 15776), 1v.
Courtesy of the Library.
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FIG. 3. Qasim Beg Hayati Tabrizi, Tarikh (ms. National Library of Iran, 15776), 212r. Cour-
tesy of the Library.
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When dealing with Sadr al-Din Misa’s tenure as spiritual leader of the Safaviyya,
Hayati’s account revolves around a major internal crisis that in the short run destabilized
the rariga leadership. Sadr al-Din Musa, Hayati relates, had nine sons and four daughters
from his marriage to Bibi Malaka (d. 753/1352). The oldest son, Shihab al-Din Mahmud,
turned against his father, accusing him in public of “hypocrisy” (zarg). Hayati tells us that
Shihab al-Din Mahmud was the most learned of Sadr al-Din Musa’s sons—implying that
he had an advanced madrasa training and that his opposition to his father’s activities as a
Sufi was shari‘a-minded—and that Shihab al-Din Mahmiud’s anti-Sufi stance eventually led
Sadr al-Din Masa to disinherit him and his children. Until the 1550s none of Shihab al-Din
Mahmid’s progeny was allowed employment in or direct financial benefit from the Safavid
shrine complex and its endowments in Ardabil.>*

Almost all early Safavid narrative sources omit mention of Shihab al-Din Mahmud and
his antagonism toward his father. According to Hayati, Shihab al-Din Mahmiid relented on
his anti-Safaviyya stance later in life and endowed the partial or full ownership of some
eighteen pieces of arable land in the rural suburbs of Ardabil to the Safavid shrine. In a show
of religious orthodoxy, Hayati claims, Shihab al-Din Mahmud stipulated in the endowment
deed that the income accrued from all these plots could only be distributed among employ-
ees of the shrine who had committed to memory the entire Quran and worked at the shrine’s
school of Quranic studies (dar al-huffaz).> There is evidence that this endowment deed was
issued about 794/1391f.—two wagqf deeds drafted and filed in that year with the office of
local judge in Ardabil list all the rural districts and pieces of arable land endowed by Shihab
al-Din Mahmid to the Safavid shrine complex.>°

Shaykh Sadr al-Din’s last years as spiritual leader of the Safaviyya are commonly viewed
in modern scholarship as a turning point in the pre-dynastic phase of Safavid history. Empha-
sis is given to the “forgery and adoption” of ‘Alid descent in the years leading to Kh'aja
Sultan-‘Ali’s assumption of the mantle of spiritual leadership.5’ Hayati nonetheless tells us
nothing about the issue of sayyid descent and its significance in the pre-dynastic phase of
Safavid history. He gives the year 832/1428 as the date of Kh¥aja Sultan-‘Ali’s death, which
contradicts the conventional wisdom of Safavid historiography, originally put forward in
Zahidi’s account, that he died on 18 Rajab 830/24 May 1427.58 In dealing with Sadr al-Din’s
grandchildren, Hayati pays close attention to the career of Kh'aja ‘Ali’s son and successor,
Farid al-Din Ja‘far (fl. 873/1468f.), whom neither Amini Haravi nor Khvandamir mentions.
This is also the case with Sayfi Qazvini; even Sharifi Jurjani elects to ignore Shaykh Ja‘far.>°
In his account of Safavid origins, Fazli Beg Khuizani Isfahani (fl. 1049/1639) highlights
Ja‘far’s hostility to Junayd, ascribing the animosity between them to the meddling of the

54. Hayati Tabrizi, Tartkh, 72r. Zahidi (Silsilat, 40) claims that Shihab al-Din Mahmiud died without children.

55. Hayati Tabrizi, Tarikh, 72r.

56. Qavami Shirazi, Sarih, 51v, 60r—v; cf. Gronke, Derwische im Vorhof der Macht, 21-22. Neither of the
deeds corroborates the details given in Hayati’s account concerning Shihab al-Din Mahmud anti-Safaviyya views.

57. A. Kasravi, “Shaykh Safi u Tabarash,” in Karvand-i Kasravi, ed. Y. Zuka (Tehran: Kitabha-yi Jibi,
13525h/1973), 55-86, at 70-71; Z. V. Togan, “Sur I’origine des Safavides,” in Mélanges Louis Massignon, ed. H.
Massé, 3 vols. (Damascus: Institut Frangais de Damas, 1956-57), 3: 345-57; J. Aubin, “8ah Ismadl et les notables
de I'Iraq persan (Etudes safavides. 1),” Journal of the Economic and Social History of the Orient 2,1 (1959): 37-81,
at 46.

58. Hayati Tabrizi, Tartkh, 72r; Pirzada Zahidi, Silsilat, 45.

59. Amini Haravi, Futiihat, 36—43; Khvandamir, Habib al-siyar, 4: 425; Mir Yahya Sayfi Qazvini, Lubb
al-tavarikh, ed. H. Muhaddis (Tehran: Anjuman-i Athar va Mafakhir-i Farhangi, 1386s4/2007), 269; Sharifi Jurjani,
Safwat, 283v-284r.
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Qaraquyunlu in the internal affairs of the Safaviyya.®® In Hayati’s narrative, however, Ja‘far
is cast as a “vile and wicked” usurper.®! Hayati portrays the Qaraquyunlu ruler of Azerbaijan,
Abt 1-Muzaffar Jahanshah (d. 872/1467), as the driving force behind Ja‘far’s rise to power
and his subsequent mistreatment of Junayd. % We are also told that Ja‘far’s quest for power
stemmed from his ambition to bring under his effective control the sprawling landed proper-
ties endowed to the Safavid shrine under his predecessors.®® Excerpts from correspondence
between Junayd and Ja‘far are reproduced as part of Hayati’s account of the split that even-
tually divided the tariga into two opposed camps in the latter part of the fifteenth century. %4

According to Hayati, Junayd was survived by two sons—Kh'aja Muhammad, born of a
Circassian concubine, and Haydar, from Junayd’s marriage to the sister of the Aqquyunlu
Uzun Hasan—and one daughter, Shah-Pasha Khatiin.® There is epigraphic evidence that
Junayd had a third son named Kh'aja Jamshid, who died during one of Haydar’s military
campaigns in southern Dagestan and was buried there.% Haydar is commonly assumed to
have been born within a month or so of Junayd’s death.” However, Hayati claims that at the
time of Junayd’s death in Dagestan, Haydar was “eight months old” and lived in Ardabil. 8
Hayati states that Haydar “took over the mantle of irshad at the age of fifteen,” that after
his father’s death he was alive “for thirty-two years,” and that he was “forty years old” at
the time of his death in 893/1488 (which contradicts the previous information for it assigns
Haydar a birthdate of 861 or 862/1457-59, i.e., some three years prior to his father’s death).%
Hayati tells us as well that Shah-Pasha Khattin was married off to Muhammad Beg Talish, a
military officer from Khalkhal, while her father was still alive.”? According to Hayati, shortly
after Haydar’s death, it was Shah-Pasha Khattin who fostered her orphaned nephew, Isma‘il.
In the years leading to Isma‘il’s ascent to the throne, Shah-Pasha Khattn and her husband

60. Fazli Beg Khiizani Isfahani, AfZal al-tavarikh (mujallad-i avval, ms. Cambridge Univ. Library, Pote-Eton
278), 42v.

61. Hayati Tabrizi, Tarikh, 78v.

62. Ibid., 72v, 79r. For Ja‘far’s son, Sayyid Qasim, a son-in-law of Jahanshah, see Hasan Beg Rumla, Ahsan
al-tavarikh, vol. 1, ed. ‘A. H. Nava’i (Tehran: Asatir, 1384sh/2005), 60.

63. Hayati Tabrizi, Tarikh, 54r.

64. Ibid., 79r-v, 80v-81r.

65. Ibid., 72v-73v; see also Pirzada Zahidi, Silsilat, 67.

66. He is buried in Kubachi, a small village in Tabasaran, some sixty miles northwest of Derbent; see T. Ayt-
berov, “The Newly Found Tomb-Stone of Sheikh Haydar the Safavid in Dagestan,” Iran and the Caucasus 13,2
(2009): 281-84, at 283.

67. Hinz, Irans Aufstieg, 48—49; Woods, Aqquyunlu, 142.

68. Hayati Tabrizi, Tarikh, 89v, where it reads hasht sal (eight years), which must be a scribal error.

69. Ibid., 73v. Khuzani Isfahani (Afzal al-tavarikh, mujallad-i avval, 43r, 44r) gives 850/1446f. as Haydar’s date
of birth and adds that he was fourteen years old at the time of his father’s death.

70. Hayati Tabrizi, Tarikh, 124r. Shah-Pasha Khattin’s husband should not be confused with Mirza Muhammad
Talish, also known as Mirza Sultan, who at that time was governor of Astara and was married to a sister of Al
Beg Chakirlu, the Aqquyunlu governor of Ardabil (see Hayati Tabrizi, Tarikh, 134r). For this Mirza Muhammad
Talish, who under Shah Isma‘il ranked among the Qizilbash tiyiil-holders, see K. Ghereghlou, “Cashing in on Land
and Privilege for the Welfare of the Shah: Monetisation of Tiyil in Early Safavid Iran and Eastern Anatolia,” Acta
Orientalia Academiae Scientiarum Hungaricae 68,1 (2015): 87-141, at 120, 122. Hayati’s account of Shah-Pasha
Khattin’s marriage was appropriated by Hasan Beg Rumlu (fl. 985/1577), who wrote his chronicle some twenty-
five years later (Ahsan al-tavarikh, 904). In fact, Rumlu took over verbatim relatively large portions of Hayati’s
account of Junayd and Haydar as well as the early stages of Shah Isma‘il’s “uprising” in Gilan and Azerbaijan in
905-906/1499-1500 without mentioning him as his source (approximately fifteen pages: Rumla, Ahsan al-tavarikh,
903-12; 940-44; Hayati Tabrizi, Tarikh, 123v—128r, 138v—142r).



820 Journal of the American Oriental Society 137.4 (2017)

were to play an instrumental role in Isma‘il’s safe passage from Gilan to Ardabil via Talish
on the eve of his invasion of Azerbaijan.”!

Hayati’s narrative brings into clearer focus the fate of Haydar’s own family. He tells us
that ten sons and four daughters survived him from his marriage to Uzun Hasan’s daugh-
ter and from concubinage with women of Circassian and Georgian origin.”? This contra-
dicts the claim made in almost every Safavid narrative source that only three sons survived
Haydar. The only Safavid-era historian who confirmed that “numerous children” had sur-
vived Haydar was Zahidi, writing in the latter part of the seventeenth century.’”® Haydar’s
oldest son, Sultan-‘Ali, was born in 874/1469f.; his mother was Uzun Hasan’s daughter.
Four years later, in 878/1473f., Haydar’s second son, Sayyid Hasan Mirza, was born to
Shaykh Ja‘far’s daughter; he was to play a prominent part in Shah Isma‘il’s rise to power,
first as an army commander and then as chief superintendent of the Safavid shrine in Ardabil.
Fakhr-i Jahan Khanum, the oldest of Haydar’s four daughters, was married off to Bayram
Beg Qaramanla (d. 920/1514), an influential tribal chief from Mughanat.”* Her younger
sister, Malaka Khanum, was given away in marriage to ‘Abdallah Khan Shamlg, also known
as ‘Abdi Beg (d. 912/1506f.), a high-ranking Qizilbash military chief from Ardabil and the
eponymous founder of the ‘Abdallu clan of the Shamli.”

The names of Shah Isma‘il’s two other sisters are not given, but Hayati records that one
was married to Husayn Beg Shamla (d. 920/1514), who later became Shah Isma‘il’s guard-
ian (lala), and the other to Shah-‘Ali Beg Sasani (d. after 920/1514), the ruler of Hazo and
Sason in Anatolian Kurdistan, who claimed descent from the Sasanid kings of Iran.”® In
his account of Shaykh Haydar’s descendants, the Venetian merchant Francesco Romano
mixed up ‘Ali Beg Sasani with the Ayyubid ruler of Siirt, Malik Khalil b. Sulayman (d. after
907/1501), claiming that the latter had abducted and forcibly married a daughter of Shaykh
Haydar shortly after the news of the latter’s death reached the fortress town of Hasankayf,
where Shah Isma‘il’s sisters lived.”” In her study of female members of the Safavid royal
household in the early part of the sixteenth century, Maria Szuppe claims that Shaykh Haydar
fathered another daughter, who was later married off to Qara Khan Ustajla.”® The source on

71. Hayati Tabrizi, Tarikh, 129r.

72. Ibid., 73v. There is also a mention that Haydar fathered “around twenty” children; see J. Aubin, “Révolution
chiite et conservatisme: Les Soufis de Lahejan, 1500-1514 (Etudes safavides. II),” Moyen Orient et Océan Indien
1 (1984): 1-40, at 4. Drawing on ‘Abd al-Karim Nimdihi’s Tabaqgat-i Mahmiid-Shahi, which he began composing
in Gujarat ca. 905/1499f., A. H. Morton states that “eleven” children survived Haydar (Morton, “The Early Years
of Shah Isma‘il in the Afzal al-tavarikh and Elsewhere,” in Safavid Persia: The History and Politics of an Islamic
Society, ed. C. P. Melville [London: 1. B. Tauris, 1996], 27-51, at 33, 48 n. 53). Interestingly, Nimdihi does not men-
tion Isma‘ll among Haydar’s children. On the date of Nimdihi’s chronicle, see J. Aubin, “Indo-Islamica I: La Vie et
I’ceuvre de Nimdihi,” Revue des Etudes Islamiques 33,1 (1965): 61-81, at 78.

73. Pirzada Zahidi, Silsilat, 63.

74. For more on Bayram Beg Qaramanli, see Ghereghlou, “Cashing in on Land and Privilege,” 119.

75. On ‘Abdi Beg Shamld’s career under Shah Isma‘il and his death, which took place during clashes with a
group of Kurdish “rebels” outside Urmia, see Ahmad Ghaffari Qazvini, Tarikh-i jahanara (Tehran: Kitabfurashi-i
Hafiz, 1343sh/1964), 270.

76. Ghereghlou, “Cashing in on Land and Privilege,” 107; on ‘Ali Beg’s family background, see Bidlisi,
Sharafnama, 1: 411.

77. [Francesco Romano], “Viaggio d’un mercante che fu nella Persia,” in Navigazioni e viaggi, ed. G. B. Ramu-
sio and M. Milanesi, 6 vols. (Torino: Einaudi, 1978-88), 3: 421-79, at 432. On the authorship of this travelogue,
see Aubin, “Chroniques persanes,” 255-59. For more on Malik Khalil, who soon after Shah Isma“l’s ascent to
the throne was arrested and imprisoned in Tabriz, see Bidlisi, Sharafnama, 1: 155-56; Gelibolulu Mustafa Ali,
Kiinhii’l-ahbdr: Dérdiincii riikn, Osmanli tarihi, facsimile ed. of Ms. Tiirk Tarih Kurumu Kiitiiphanesi, Y-546, 2
vols. (Ankara: Tiirk Tarih Kurumu, 2009-14), 1: 240v.

78. Szuppe, “Participation des femmes,” 215, 238, 249.
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which Szuppe’s claim is based, however, Fazli Beg Khuizani Isfahani’s account of the reign
of the second Safavid ruler Tahmasp, shows that the princess in question, Fatima-Sultan
Begum, was a daughter (sabiyya) of Shah Isma‘il.”® As to Sayyid Hasan Mirza, Hayati’s
Tarikh remains the sole Persian narrative source that records the details of his life and career
following the death in 898/1492 of Haydar’s oldest son and successor, Sultan-‘Ali. Addition-
ally, Hayati is unique in giving Sultan-‘Ali’s date and place of birth: Rajab 874/January or
February 1470 in Shamasbi, a small village outside Ardabil.0

THE SAFAVIDS IN THE ASCENDANT, 851-93/1447-88

In Hayati’s Tarikh, Junayd and Haydar emerge as the real founders of the Safavid dynasty.
Throughout his chronicle, Hayati calls Junayd shah, giving him the royal kunya Abu 1-Fath.
Similarly, Haydar bears the epithet Shuja‘ al-Din.8! Both leaders are cast in the role of mili-
tary heroes and conquerors, on a par with the Qaraquyunlu and Agquyunlu rulers of Azer-
baijan and Diyarbakir. Likewise, Sayfi Qazvini considers Junayd the true founder of the
Safavid dynasty.$2

The strength of Hayati’s account of Junayd’s life and military career lies in the new
details it contains with respect to his flight to Diyarbakir under Uzun Hasan. Hayati asserts
that shortly after Junayd was banished from Ardabil by Jahanshah, he received a letter from
Uzun Hasan in which the Aqquyunlu ruler of eastern Anatolia offered him asylum in Diyar-
bakir. In the letter, as reproduced in Hayati’s Tarikh, Uzun Hasan calls Junayd “a sayyid of
Husayni descent,” promising him unswerving support against his enemies in Azerbaijan. 33
No date is given for this letter, but it is likely to have been written and sent in the middle
of the 1450s. Perhaps Uzun Hasan sent it early in 859/1455, at the end of the year in which
Junayd arrived in Diyarbakir, where he married a blood sister of the Aqquyunlu ruler. During
his stay in Diyarbakir, Junayd was occupied with preparing his army of devotees for a mili-
tary campaign against the Grand Komnenoi of Trebizond. According to Hayati’s account,
Junayd spent four years at the court of Uzun Hasan.8* This assertion seems accurate if he
did indeed arrive in the Aqquyunlu capital in 859/1455. A summary of Hayati’s account of
Junayd’s travels in eastern Anatolia and his subsequent campaigns against Sharvan is repro-
duced in Hasan Beg Riimlii’s universal history, Ahsan al-tavarikh.®

Hayati tells us nothing about Junayd’s travels and activities in the principality of Karaman
and the province of Aleppo in the Mamluk sultanate early in the 1450s. Prior to his arrival
in Karaman, he had a short stay in Konya, where he lodged in Sadr al-Din Qunavi’s (d.
673/1274) cloister (zawiya). At this time Junayd received a cash gift of 1,000 akces from the
Ottoman sultan Murad II (r. 1421-44, 1446-51), who was serving his second term as sultan.
Junayd is reported to have spent it on hiring a group of local scribes to copy for him the
complete oeuvre of Qunavi’s mentor and stepfather, Muhyi al-Din Muhammad Ibn al-‘Arabi
(d. 638/1240), using the autograph editions available in the zawiya’s library. During his stay
at the Qunavi zawiya, Junayd had an altercation with its head, a certain Shaykh ‘Abd al-Latif,

79. Khiizani Isfahani, Afzal al-tavarikh, mujallad-i duvvum, 202v.

80. Hayati Tabrizi, Tarikh, 73v.

81. Ibid., 73r, 78v, passim.

82. Sayfi Qazvini, Lubb, 269.

83. Hayati Tabrizi, Tarikh, 80v.

84. Hayati Tabrizi, Tarikh, 81r—v; see also Rumli, Ahsan al-tavarikh, 602.
85. Rumlu, Ahsan al-tavarikh, 601-4.
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over the right of the Prophet Muhammad’s descendants to succeed him as caliph.3¢ Junayd
therefore left for southwestern Anatolia, where he visited Varsak and Tekke, two nomadic
and rural settlements in Karaman. He eventually ended up in Arsus, a mountainous and for-
ested area in Antakya, off the coast of the Gulf of Iskenderun. There he was joined by a group
of veteran Turkmen combatants and local notables who had once fought with the rebel Sufi
and free thinker, Badr al-Din Mahmiid Simavi (d. 816/1420), against the Ottomans.® Junayd
also had a brief stay in Kilis, a rural town some thirty miles north of Aleppo, where he is
reported to have funded and supervised the construction of a mosque and public baths. In
Antakya Junayd was rumored to have “lived the life of a king” among his followers, raising
the suspicion of Mamluk authorities in Aleppo. In Ramazan 861/August 1457, a Sharia court
in Aleppo sentenced Junayd in absentia to death on account of apostasy and false claim to
mahdiship. 88

Hayati’s account of Junayd’s invasion of Trebizond is terse and laconic. Secondary lit-
erature has shown us that Junayd’s capture of Trebizond took place in the first half of the
summer of 860/1456 following the outbreak of a plague epidemic in the city, which eventu-
ally forced him and his troops to withdraw to Diyarbakir. 8 According to an early sixteenth-
century Greek-language anonymous chronicler,

Before Trebizond had fallen [to Junayd], there had been a plague and the emperor and all noble-
men had moved to a place by the sea; suddenly Shah [sic] Junayd attacked with his army and put
numerous people to death, killing the foremost citizens and those brave enough to carry arms.
[...] He seized a fortune in horses and weapons before he withdrew. When Sultan Mehmed
discovered that a dervig had won such a victory, he marched and seized Trebizond.*°

Hayati tells us nothing about the outbreak of plague that forced the emperor David Megas
Komnenos (r. 1459-61) and his forces out of Trebizond on the eve of Junayd’s invasion.
Casting Junayd in the role of a ghazi hero, he reports that upon the fall of the city, Junayd
and his army of some 5,000 Sufi fighters and looters smashed open, robbed, and set ablaze
all churches in Trebizond. Hayati notes that Junayd had planned to pay a visit to Ardabil
immediately after his capture of Trebizond, but Jahanshah and Ja‘far joined forces to block
his passage into Azerbaijan, a move that eventually forced Junayd and his troops to mount
in haste a new campaign against Kvarkvara the Great II (r. 1451-98), the Jakilid governor
(sipahsalar) of the Samtzkhe Saatabago, who was a regional ally of the Grand Komnenoi
of Trebizond.®! According to Hayati, Junayd launched his campaign against Samtzkhe from
Hasankayf, which can be taken to imply that he had received logistic support from Uzun

86. Dervis Ahmet Agsikpasazade, Tdrih, ed. A. Bey (Istanbul: Matbaa-yi ‘Amira, 1914), 265-66; cf. A.
Allouche, The Origins and Development of the Ottoman—Safavid Conflict (906-962/1500—1555) (Berlin: Klaus
Schwarz, 1983), 165.

87. Asikpasazade, Tdrih, 266; cf. Morton, “Early Years,” 39.

88. Sibt Ibn al-‘Ajami al-Halabi, Kuniiz al-dhahab fi ta’rikh Halab, ed. Sh. Sha‘ath and F al-Bakkdr, 2 vols.
(Aleppo: Dar al-Qalam al-‘Arabi, 1997), 2: 284-88; Radi al-Din Muhammad b. Ibrahim al-Halabi, Durr al-habab
fi ta’rikh ayan Halab, ed. M. H. al-Fakhuri and Y. Z. ‘Abbara, 2 vols. (Damascus: Wizarat al-Thaqafa, 1972-73),
2:231.

89. R. M. Shukurov, Velikie Komniny i Vostok (1204—1461) (St. Petersburg: Aleteiia, 2001), 304-15; idem,
“The Campaign of Shaykh Djunayd Safawi against Trebizond (1456 AD/860 H),” Byzantine and Modern Greek
Studies 17,1 (1993): 127-40, at 134; M. E Kurzioglu, Osmanlilar’in Kafkas-Elleri’ni fethi (1451-1590) (Ankara:
Tiirk Tarih Kurumu, 1993), 24.

90. Anonymous, Emperors, Patriarchs and Sultans of Constantinople, 1373—1513, tr. M. Philippides (Brook-
line, Mass.: Hellenic College Press, 1990), 125.

91. For more on the Samtzkhean ruler’s relations with the Komnenoi and territorial claims over Trebizond, see
K. Salia, History of the Georgian Nation (Paris: Nino Salia, 1983), 225-27.
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Hasan for his invasion of Georgia. On his way from Samtzkhe to southern Dagestan, how-
ever, Junayd and his troops were cut off and suffered a crushing defeat at the hands of the
joint armies of Jahanshah and the Sharvanshah, Khalilallah (r. 810—-67/1407-62). The main
battle was fought in Tabasaran,%? a cluster of rural towns and nomadic settlements north-
west of Derbent. The date given in Hayati’s narrative for Junayd’s defeat and beheading on
the Tabasaran battlefield is 10 Jumada I 864/12 March 1460.%3 In Safavid historiography,
Junayd’s death is commonly assumed to have occurred in 860/1456f.94 Zahidi claims that
Junayd was twenty at the time of the battle of Tabasaran,®> yet Hayati gives Junayd’s age
at death as thirty-five, which would mean that he was born in 829/1425.% Junayd’s remains
were reburied in Ardabil early in the 1460s.%7

Haydar’s early years are dealt with closely in Hayati’s Tarikh, as noted above. Haydar’s
marriage to a daughter of Shaykh Jafar, the spiritual leader of the tariga in Ardabil,® meant
that the Qaraquyunlu regime’s attempts to limit Haydar’s movements and activities in
Ardabil began to loosen, such that early in the 1470s scores of his devotees from Anatolia
and Qarajadagh were allowed permanent residence in Ardabil—by the end of the reign of
Jahanshah some six hundred Sufis along with their families had taken up residence there,
according to Hayati.®® During his years in Ardabil, Hayati Tabrizi points out, Haydar was
trained by a locally prominent swordsmith, Amir Fazlallah Sayyaf, who following Haydar’s
death in 893/1488 was to act for a while as the deputy (vakil) of his oldest son and successor,
Sultan-‘Ali. Haydar soon mastered the art of swordmaking, which eventually brought him
fame and fortune. He is reported to have turned his father’s mansion in ‘Ali Qapt Square
(maydan) of Ardabil into a swordmaking workshop. Hayati tells us that under Shah Tahmasp
the swords and daggers made in Haydar’s workshop were still in high demand in Azerbaijan
and Anatolia. !9 According to Hayati, during his tenure as spiritual leader of the Safaviyya,
Haydar invented a uniform headgear (t@j-i Haydari) for his followers in Azerbaijan and
beyond. 101

92. Hayati is correct in recording it as Tabasaran; other Safavid chroniclers misspelled the place name as
Tabarsaran.

93. Hayati Tabrizi, Tarikh, 85r—88v.

94. Budaq Munshi Qazvini, Javahir al-akhbar, ed. M. R. Nasirl and K. Haneda (Tokyo: Institute for the Study
of Languages and Cultures of Asia and Africa, 1999), 11; Ghaffari Qazvini, Jahanara, 262. Neither Amini Haravi
nor Sayfl Qazvini gives a date for this incident. This is also the case with Khvandamir; see Amini Haravi, Futihat,
42-43; Sayfi Qazvini, Lubb, 269; Khvandamir, Habib al-siyar, 4: 426-46.

95. Pirzada Zahidi, Silsilat, 68.

96. Hayati Tabrizi, Tarikh, 72v.

97. Amini Haravi, Futithat, 43; see also V. Minorsky, Persia in A.D. 1478-1490: An Abridged Translation of
Fadlullah b. Riizbihan Khunji’s Tarikh-i ‘Alam-ara-yi Amini (London: Royal Asiatic Society, 1957), 65 n. 1.

98. Hayati Tabrizi, Tarikh, 91v. No other Safavid-era narrative source brings up Haydar’s marriage to Shaykh
Ja‘far’s daughter.

99. Hayati Tabrizi, Tartkh, 92r. For references to the presence of several hundreds of Haydar’s devotees in
Ardabil under the Aqquyunlu sultan Ya‘quib (886-96/1481-90), see Fazlallah b. Ruzbihan Khunji Isfahani, Tarikh-i
‘alamara-yi Amini, ed. J. E. Woods (London: Royal Asiatic Society, 1992), 272-73.

100. Hayati Tabrizi, Tarikh, 91v-92r, 116r. Relying on oral testimony, Khunji Isfahani (‘Alamara, 275) states
that Haydar “was unequaled in the making of weaponry and tools of slashing and jabbing. I heard that he had per-
sonally made and stoked several thousands of sharp spear-heads and scimitars as well as pieces of armor and battle
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101. Hayati Tabrizi, Tarikh, 91r. In an anti-Safavid polemical treatise in Arabic titled Rislalat fi haqq ra‘ifat
al-Haydariyya, whose appearance is assigned to the latter part of the fifteenth century, Haydar and his followers
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Time-honored rivalries between the nomadic inhabitants of mountainous Talish and the
agriculturalist landed notables of the plains of Salyan and Sharvan on the one hand and the
Qaraquyunlu-Aqquyunlu wars in Azerbaijan on the other constitute the backdrop against
which Hayati chronicles Haydar’s rise and fall.!92 According to Hayati, Haydar carried
out three major expeditions—in southern Dagestan, southern Georgia, and the Kingdom of
Sharvan. No other sixteenth-century narrative source in Persian can compare with Hayati’s
account of Haydar’s campaigns when it comes to its detailed coverage of events.

Hayati tells us that to avoid a military confrontation with the Sharvanshah Farrukh-Yasar
(867-906/1462-1500),'93 Haydar secretly hired and stationed a group of Talishi lumber-
men and woodworkers in a forested camp off the banks of Astarachay, where they built
boats for his troops to use during their impending seaborne attack against Miyan-Qishlaq
(Makhachkala?) in Dagestan. He posted another group of woodworkers to the forested banks
of the Khanbayli reservoir (present-day Khanbulan) outside the coastal village of Siyavrud
(present-day Siyavar) some ten miles south of Langarkunan (present-day Lankaran). This
second group of woodworkers was ostensibly hired to erect a new wooden mausoleum on
the site of Shaykh Zahid Gilani’s (d. 700/1301) tomb in Shaykha-Karan (present-day Shie-
keran; also Hilya-Karan), a village about fifteen miles south of Langarkunan, ' but, accord-
ing to Hayati, they were actually employed to make boats for Haydar’s impending military
campaigns against Derbent and the dominantly Christian-populated rural towns of southern
Dagestan. 105 After the completion of the mausoleum and its wooden dome in Rajab 888/
August or September 1483, Haydar issued a decree endorsing the rights of Shaykh Zahid’s
descendants as benefactors and hereditary superintendents of the Zahidiyya endowments in
Shaykha-Karan. 100

Hayati provides us with a short account of Haydar’s sea expeditions from Astara to Baku
to the port cities of Aghricha and Miyan-Qishlaq and from there to Astrakhan on the delta
of the Volga.197 No specific date is given for these military campaigns, but from Hayati’s
account it appears that Haydar fought in southern Dagestan for the first time shortly after
marrying Shaykh Ja‘far’s daughter (ca. 878/1473f.). According to Hayati, Haydar led his
troops in two successful raids against the fortresses of Lam‘aji and Almaq in Dagestan, where
they fought and defeated an army of Qaytaq villagers in the plain of Hamiri. %8 According
to John Woods, who draws on Khunji Isfahani, Haydar raided southern Dagestan a second
time in 891/1486.19° Yet Hayati tells us that Haydar invaded Dagestan a second time within

102. For a tour d’horizon of Haydar’s career, which is mainly based on Khunji Isfahani’s account, see H. R.
Roemer, Persien auf dem Weg in die Neuzeit: Iranische Geschichte von 1350-1750 (Wirzburg: Ergon, 2003),
234-39.

103. Throughout his account of Haydar’s career, Hayati mixes up Farrukh-Yasar with his father, Khalilallah.

104. Hayati mentions that a Talishi devotee of Haydar called Shahsuvar Beg held office as governor of
Langarkunan at this time. On Zahid’s tomb in Shaykha-Karan, see ‘A. Ghaffarifard, “Khastgah-i niyakan-i Shaykh

Hayati’s history concerning the location of Zahid’s tomb question the validity of the commonly held view that it is
outside Lahijan. For a description of the tomb attributed to Shaykh Zahid in Lahijan, see M. Sutiida, Az Astara ta
Istarbad, vol. 2: Athar va banaha-yi tarikhi Gilan-i Biyah-Pish (Tehran: Intisharat-i Agah, 1374sh/1995), 148-57.

105. Hayati Tabrizi, Tarikh, 100v—101r.

106. For the text of Haydar’s farman, see Pirzada Zahidi, Silsilat, 103—4; cf. Hinz, Irans Aufstieg, 81; Woods,
Aqquyunlu, 142; see also Rumli, Ahsan al-tavarikh, 864—67.

107. Hayati Tabrizi, Tarikh, 93r—94r.

108. Ibid., 94r-99r. Elsewhere, it is claimed that Haydar’s first expedition against Dagestan was overland and
took place about five years later in 883/1478; see Khunji Isfahani, ‘Alamara, 276-77.

109. Woods, Agquyunlu, 142, from Khunji Isfahani, ‘Alamara, 277.
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a year or two of his first expedition. ' From Hayati’s account we know that Haydar’s third
and last military campaign was against the Sharvanshah Farrukh-Yasar. His forces laid a suc-
cessful siege on Mahmudabad, where Haydar ordered the massacre of local landed notables
along with their families.!!! The historic enmity of the landed notables of Sharvan, known
locally as the Qarabork (black-caps), toward the Safavids, which Fazli Beg Khiizani Isfahani
remarks on in the first part of the seventeenth century, seems to have been rooted in Haydar’s
ruthless suppression of their predecessors during his last military campaign. 12 The blood-
shed in Mahmudabad preceded the major battle that was fought between the Safavid loyal-
ists and the joint armies of Farrukh-Yasar and the Aqquyunlu sultan Ya‘qub outside Gulistan
Castle. '3 Haydar tried to mount a surprise attack on Baygird Castle outside Shamakhi, but
an army of 4,000 Qajar fighters from Qarabagh led by the Aqquyunlu military commander
Sulayman Beg Bichkin cut him off; during the clashes that followed Haydar was wounded
fatally and beheaded on the battlefield. '* According to Hayati, Haydar was killed by mistake
by one of his own troops, Shahsuvar Beg Talish, the governor of Langarkunan. !> Haydar’s
remains were transferred to and buried in Ardabil, but his severed head was sent to Tabriz,
where it was put on display as a trophy hanging from one of the city’s main gates. !1® Even-
tually, a Talishi carpet merchant from Khalkhal was permitted by the Aqquyunlu authorities
in Tabriz to take down and bury Haydar’s head in the ‘Askariyya Cemetery next to a huge
black rock, which was widely believed to have been touched by the Prophet Muhammad.
According to Hayati, this black rock, which had been brought to Tabriz by a medieval Turk-
ish commander, was the site of popular pilgrimage and veneration. 17

DYNASTIC TRANSITION, 893-914/1488-1508

When dealing with Sultan-‘Ali’s tenure as spiritual leader of the Safaviyya, Hayati focuses
on the precarious balance of power that existed between him and the Aqquyunlu prince Rus-
tam b. Magstid b. Uzun Hasan, one of the many claimants to the throne in eastern Anatolia
and Azerbaijan, who had recently been set free from the Alanjiq Castle in Nakhjivan by the
influential kingmaker, Ayba-Sultan Bayandur. '8 Haydar’s family was rounded up after his
death and sent as prisoners to Istakhr Castle in Fars, which at that time was controlled by the
Purnak clan of the Agquyunlu. Isma‘il was then roughly six years old. !!® Hayati also deals

110. Hayati Tabrizi, Tarikh, 101r—v.

111. Ibid., 102v.

112. Khuzani Isfahani, Afzal al-tavarikh, mujallad-i duvvum, 133v.

113. Hayati Tabrizi, Tarikh, 104v—105r.
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Azerbaijan that had taken part in the battle that resulted in Haydar’s death (see infra, n. 157). The correct spelling
of Sulayman Beg’s epithet is not Bijan, but Bichkin (“strongman”; also Turkish slang for “thug”). For Safavid-era
chroniclers, this latter sense suited him, given his direct involvement in Haydar’s downfall.

115. Hayati Tabrizi, Tarikh, 107v. Again, Hasan Beg Rumlt (Ahsan al-tavarikh, 868—69) reproduced parts of
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116. Hayati Tabrizi, Tarikh, 108r; see also [Romano], “Viaggio d’un mercante,” 459-60.

117. Hayati Tabrizi, Tarikh, 108r. He adds that under Shah Isma‘il, the Safavid ruler’s tutor, Shams al-Din
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Sultan al-Qurr@’i, 2 vols. (Tehran: Bungah-i Tarjuma va Nashr-i Kitab, 1344-495h/1965-70), 1: 526; cf. Woods,
Aqquyunlu, 154.
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with Sultan-‘Ali’s involvement in the Aqquyunlu wars of succession that broke out immedi-
ately after Sultan Ya‘qub’s death in 896/1490. Early in the 1490s Sultan-‘Ali had an army of
12,000 Sufi fighters under his command, mainly stemming from Anatolia and Qarajadagh, a
cluster of mountainous rural towns and nomadic settlements northwest of Ardabil. 120 Ranked
among the most distinguished military chiefs in Sultan-‘Ali’s service was Qara-Piri Qajar,
a tribal leader from Qarabagh, who led the troops during their crushing victory outside
Darjazin in Hamadan against Kose Haji b. Shaykh Hasan Bayandur, the Aqquyunlu gover-
nor of Isfahan and a close ally of prince Baysunghur and his father-in-law, Farrukh-Yasar. 12!
Amini Haravi and Ghaffari Qazvini record Sultan-‘Ali’s participation in the battle of Ahar,
during which Ayba-Sultan Bayandur defeated and killed prince Baysunghur. 122

According to Hayati, soon after Rustam Beg’s ascent to the Aqquyunlu throne, Sultan-
Ali and his army of Sufi fighters left Qarajadagh for Ganja.!2* From Ganja, they mounted
an attack against the Kingdom of Kakheti in southern Georgia, where they ransacked the
fortress town of Guri. Early in the summer of 898/1493 Sultan-‘Ali and his troops entered
Ardabil and received a hero’s welcome from their local supporters, alarming the Aqquyunlu
ruler Rustam Beg, who immediately summoned Haydar’s two oldest sons, Sultan-‘Ali and
Sayyid Hasan Mirza, to Tabriz.12* Instead, Sultan-‘Ali’s mother, the Aqquyunlu princess
Martha (also known as Hulya!2), left Ardabil for Tabriz to convince Rustam not to kill her
son and his stepbrother during their stay there. Her intervention was successful and both
brothers were put under house arrest in Ivoghli, a small village some twenty miles northeast
of Khoy. Within a few weeks of their arriving in Khoy, they escaped to the mountainous
suburbs of Ardabil, where they were cut off by the Aqquyunlu troops; in the clashes that
ensued Sultan-‘Ali was killed and his severed head was sent to Tabriz. According to Hayati,
Sultan-‘Ali’s death took place late in the summer of 898/1493,126

Hayati’s Tarikh includes a detailed account of Isma“l’s escape from Ardabil, which is
based on testimonies of a number of those Sufi fighters who either personally witnessed
those events or took part in escorting Ismal on his flight from Ardabil to Lahijan and sub-
sequent “uprising” in 906/1500. 127 While Hayati’s account highlights the role played by the
Anatolian stalwarts of the Safavid cause in Erzincan and Bayburt, Hasan Beg Rumlt, who
otherwise takes over the wording in large part, elects to censor Hayati’s references to the
course of events in eastern Anatolia. Specifically, he does not reproduce Hayati’s account of
Isma‘il’s arrival in Erzincan sub anno 905/1499f., during which he was joined by a contin-
gent of high-ranking Anatolian Sufi fighters.!?8 Rumli and other Safavid chroniclers of the

120. Hayati Tabrizi, Tarikh, 111v.

121. Hayati Tabrizi, Tarikh, 113r. On Qara-Piri’s career, see Khiizani Isfahani, Afzal al-tavarikh, mujallad-i
avval, 112r, 115r; Rumlt, Ahsan al-tavarikh, 973; Ghereghlou, “Cashing in on Land and Privilege,” 110. Woods
(Agquyunlu, 155) ignores the role played by the Safavid troops in the defeat of Kose-Haji.

122. Amini Haravi, Futihat, 65; Ghaffari Qazvini, Jahanara, 263. In his account of Baysunghur’s downfall,
Khvandamir (Habib al-siyar, 4: 437) makes no mention of Sultan-‘Ali’s role. For more on the battle of Ahar, see
Woods, Agquyunlu, 155, 278 n. 20.

123. No other early Safavid narrative source mentions Sultan-‘Ali’s exploits in Ganja.

124. Hayati Tabrizi, Tarikh, 114r—115r.

125. In several sixteenth-century Persian chronicles her name appears as Halima, which seems to be a distorted
form of Hulya.

126. Hayati Tabrizi, Tarikh, 115v—119v.

127. Ibid., 126v.

128. Ibid., 126v, 142v—144r; Rumld, Ahsan al-tavarikh, 945-46 (Rumla places Ismail’s meeting with Sufi
military chiefs sub anno 906/1500f. [p. 954]). In the winter of 906/1500f., during Isma‘il’s stay in Erzincan, the
Qizilbash military commanders decided to focus their military campaigns and territorial conquests on Azerbaijan
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sixteenth century also omit mention of the involvement of a faction of Talishi followers of
the Safaviyya tariga, led by Shah-Pasha Khattin’s husband, Muhammad Beg, in an attempt
against Isma‘l’s life on the eve of his travel to eastern Anatolia. According to Hayati, rumors
of Muhammad Beg’s involvement in the assassination plot proved unfounded and Isma‘l
spared him—for the time being. 12°

Hayati acknowledges Sayyid Hasan Mirza in the invasion of Sharvan (906/1500f.) as a
competent military commander in charge of Safavid vanguard units, 139 and makes a brief
reference to the invasion of the coastal town of Shahr-i Naw in Sharvan immediately after
Isma‘l’s crushing victory over Farrukh-Yasar at Gulistan Castle.!3! After this account,
Hayati turns to the political feud between Sayyid Hasan Mirza and Isma‘il. He tells us that
Isma€l was intent on killing Sayyid Hasan, but their paternal aunt, Shah-Pasha Khatin, inter-
vened and saved his life.'32 From a late sixteenth-century local history of Tabriz, we know
that it was about the same time that Sayyid Hasan’s maternal uncle, Sayyid Qasim b. Shaykh
Ja‘far Safavi, fled to the Ottoman empire and ended up in Istanbul.!33 Shortly thereafter,
Isma“l ordered the execution of Muhammad Beg and appointed his brother-in-law, Husayn
Beg Shamli, as guardian (lala).'3* Following the battle of Shartir in Nakhjivan, during which
the Safavids defeated the Aqquyunlu prince Alvand, forcing him to flee to the Ottomans,
Isma€l entered Tabriz and was enthroned as shah, establishing the regnal line. Hayati states
that he had heard from several witnesses that Shah Isma‘il’s enthronement took place in
Tabriz immediately after the battle of Shartir on 1 Jumada II 907/22 December 1501, mak-
ing Hayati’s Tarikh the only known narrative source to give the exact date of Shah Isma‘il’s
ascent to the throne. 135 In addition, his Tarikh includes a detailed account of Shah Isma<l’s
victory over the Aqquyunlu prince Murad in the battle of Olma-Qulagi, which was fought
outside Hamadan late in Dhai 1-Hijja 908/June 1503. 136

New details on Shah Isma‘il’s military campaigns in central Iran, including his con-
quest of Kashan, Kirman, Damavand, Astarabad, Isfahan, and Yazd, are given. According
to Hayati, the Safavids had trouble bringing Kashan under their control in the summer of
909/1503.137 The Safavid troops set ablaze all granaries located outside the city walls and
in its rural suburbs, which, according to a late sixteenth-century Sunni scholar, were pre-
dominantly Sunni-populated.!3® Hayati adds that following the conquest of Kashan, Shah

instead of eastern and central Anatolia. For more on the historical importance of Isma‘l’s winter encampment in
Erzincan, see M. Haneda, Le Chdh et les Qizilbas: Le Systeme militaire safavide (Berlin: Klaus Schwarz, 1987),
96-99.

129. Hayati Tabrizi, Tarikh, 134v—136v. For his eventual execution, see below.

130. Ibid., 150r, 151r.

131. Ibid., 152r—v. This section is also edited out in Ramla’s chronicle. Rumla ends his account of Farrukh-
Yasar’s downfall with a brief section on the Safavid invasion of Baku (pp. 958—60), which is basically a slightly
altered version of Hayat1’s narrative (153v—155r).

132. Hayati Tabrizi, Tarikh, 156v—157r. This particular episode, too, is omitted in RGml@’s narrative.

133. Karbala’i Tabrizi, Rawdat, 1: 217.

134. Hayati Tabrizi, Tarikh, 156v—157r. Sayyid Hasan soon was reinstated and during the battle of Shartr
ranked among the Safavid military commanders (ibid., 161r).

135. Ibid., 164v. For the date of enthronement, 74r.

136. Ibid., 166r—174r. For the date of this battle, 170r.

137. This is not mentioned in any of the other Safavid sources; Khvandamir (Habib al-siyar, 4: 473) claims
that the Safavids took the city peacefully. From Hayati we also learn that Shah Isma‘l’s older brother Ibrahim was
in charge of a contingent of Safavid troops during the invasion of Kashan (174v); cf. J. Aubin, “L’Avenement des
Safavides reconsidéré (Etudes safavides. III),” Moyen Orient & Océan Indien 5 (1988): 1-130, at 49.

138. Mirza Makhdum Sharifi Shirazi, al-Nawagqid li-bunyan al-rawafid (ms. British Library, Or. 7991),
128v—129r, where the violent suppression under Shah Isma‘il of the Sunni denizens of Kashan’s rural outskirts,
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Isma‘il ordered the forced migration to Qum of a group of local notables, including the
self-proclaimed governor of the city, Jalal al-Din Mas‘ad Bidguli, where they were first put
under house arrest and then beheaded. !3° Following the fall of Kashan, the Safavid troops
captured Qazvin. 140 The violent suppression of anti-Safavid forces in Kashan, where a group
of Mas‘td Bidguli supporters were summarily executed, motivated the inhabitants of Qazvin
to abandon the path of resistance and surrender.'*! According to Hayati, Shah Isma‘il had a
short stay in Qum after invading Kashan, but according to others, he mounted his invasion
of Shiraz directly from Kashan. Hayati gives the date of Isma‘il’s entering Shiraz as Rabi¢ I
909/September 1503. 142

As to Kirman, Hayati states that on his way back from Shiraz, Shah Isma‘l appointed
Muhammad Khan Ustajli to military chief of an army of 3,000 Qizilbash troops, charging
him with the task of capturing the city. The Safavid army laid siege to Kirman and all pro-
Aqquyunlu elements were put to the sword. A close relative of Muhammad Khan, Ahmad-
Sultan Sufi-Oghli Ustajla, was made the first Safavid governor of Kirman. Muhammad Khan
Ustajlu then mounted an expedition against the Lagiiris, a dominantly pagan ethnic group
that inhabited an isolated cluster of villages in the central desert of Iran, and killed many of
them. 143

Shah Isma‘il spent the winter of 909/1504 in Qum preparing his troops for an expedition
against the mountainous fortress town of Firuzkuh in Mazandaran, where a contingent of
Aqquyunlu military chiefs had taken refuge.!** On 2 Shawwal 909/29 March 1504, Shah
Isma‘il captured Damavand, where his troops, as Hayati points out, massacred all inhabi-
tants. 4> On 30 Shawwal 909/25 April 1504, another group of Safavid troops defeated a local
military leader, ‘Ali Beg Kayani, and seized Gulkhandan Castle some fifteen miles west of
Damavand. According to Hayati, Husayn Beg Chulavi and Murad Beg Turkman, who had
fought against the Safavids from Asta Castle in Firtizktih, surrendered to Shah Isma‘l early
in Dhi 1-Hijja 909/1ate in May 1504.146 In the same month the Safavid shah sent his armies
to Astarabad to reinstall as governor the Timurid prince Muzaffar-Husayn Mirza, who had
allied himself with the Safavids, defying his father, Sultan-Husayn Bayqara, the Timurid
ruler of Herat (r. 873-911/1469-1506). Hayati tells us that following Muzaffar-Husayn

including Aran, Bidgul, Burzabad, ‘Aliabad, and Saruabad, is recorded. See also J. Aubin, “Chiffres de population
urbaine en Iran occidental autour de 1500,” Moyen Orient & Océan Indien 3 (1986): 37-54, at 45.

139. On Mas‘ad Bidguli as self-proclaimed governor of Kashan, see Rumla, Ahsan al-tavarikh, 978. For an
account of Shah Isma‘l’s visit to Qum, see Husayni Qumi, Khulasat, 79.

140. Hayati Tabrizi, Tarikh, 174v. Other sixteenth-century narrative sources fail to mention this.

141. Amini Haravi (Futihat, 206—16) includes a lengthy account of Shah Isma‘il’s stay in Kashan, but he omits
mention of the arrest and mass execution of local worthies. Neither Rumlt (Ahsan al-tavarikh, 986-87), whose
account of Shah Isma‘il’s invasion of Persian Iraq and Fars—clearly not taken now from Hayati—is given sub
anno 908/1502, nor Husayni Qumi deals with the fall of Kashan. According to Hossein Modarressi, the Mar‘ashi
family of sayyids allied themselves with the Safavids and, headed by Ziya> al-Din Narallah (fl. 943/1536f.), helped
them bring the city under their administrative control. At that time, the Marashis ranked among the most promi-
nent landed notables of Qazvin and in 915/1509 Ziya> al-Din Narallah was Shah Ismail’s envoy to the court of
Muhammad Khan Shibani (d. 916/1511), the Uzbek ruler of Khurasan. Likewise, the Daylamis were among the
most influential supporters of Shah Isma‘il in Qazvin. See H. Mudarrisi-Tabataba’1, Bargi az tarikh-i Qazvin (Qum:
Kitabkhana-yi ‘Umtimi-i Ayatallah Mar‘ashi, 1361sh/1982), 23-24, 59—60.

142. Hayati Tabrizi, Tarikh, 175r. Ghaffari Qazvini (Jahanara, 268) gives a precise date of 2 Rabi¢ I 909/4
October 1503.

143. Hayati Tabrizi, Tarikh, 176r—177v.

144. Tbid., 178v.

145. TIbid., 179r-v.

146. Ibid., 181r—183r.
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Mirza’s recapture of Astarabad, Shah Isma‘il wrote a letter to Sultan-Husayn Bayqara, asking
him to make peace with his son and recognize Astarabad as a Safavid protectorate. !4’ Then
for three months, from Muharram to Rabi‘ I 910/June to September 1504, Shah Isma€l
encamped in the grasslands of Kharaqan, located midway between Qazvin and Hamadan,
readying his troops to descend on Isfahan and Yazd in winter. 148

Hayati’s account of Shah Isma“l’s capture of Isfahan, in Jumada I 910/December 1504,
and his campaign against Yazd the next month revolves around the life and activities of
Muhammad Karra, a military chief from Luristan, and his allies from among the landed
and learned notables of both cities. !4 Muhammad Karra came from an influential Shi4
tribe in Kuhgiluya affiliated with the Junaki tribal confederation of Luristan. 5% Under the
Aqquyunlu, he was made ra’is (local governor) of Dihshir, a rural town eighty miles south
of Yazd. Karra’s support base was Abarkiih, a rural town some ninety-six miles south of
Yazd, where the local judge, Mir Qutb al-Din Yisif, who worked under Karra’s cousin “Isa,
had proclaimed him Mahdi.!! The political chaos that had ensued following the death of
the Aqquyunlu Sultan Ya‘qub paved the way for Karra to bring Yazd under control. During
his tenure as governor of Yazd, Karra affiliated with the Nurbakhshi tariga, allying himself
with some of its leading members in Yazd and Isfahan, including scions of the Mir-Miran
(Shahshahani) family of sayyids, and with the chief judge Mir Husayn Maybudi. 152

Led by Shah Isma€il, the Safavid troops laid siege to Yazd on 8 Rajab 910/25 December
1504; the main battle was fought on 6—7 Ramazan 910/20-21 February 1505. Karra and his
local supporters, including the chief judge, were arrested. After his victorious return from a
punitive expedition against Tabas, 153 and on his way back to Hamadan, Shah Isma‘il stopped
over in Isfahan where he ordered the mass execution of Muhammad Karra and his support-
ers. These included the paterfamilias Mir Taqi al-Din Muhammad Mir-Miran Isfahani, his
three sons, Mir Tgj al-Din Hasan, Mir Jalal al-Din Mahmud, and Mir ‘At@’allah, a close
relative of Mir Husayn Maybudi of Yazd named Mir Rukn al-Din, and a group of some
two hundred relatives and backers of Muhammad Karra from Abarkih. '3* Visiting Isfahan’s
main square (maydan) in 1523, the Portuguese envoy Antonio Tenreiro still saw the mounds
of charred bones of those killed eighteen years earlier. 15

147. Ibid., 184r-185r. For Sultan-Husayn Bayqara’s reply to this letter, see Kh'aja ‘Abdallah Marvarid,
Sharafnama (ms. Istanbul Universitesi, F87), 29v=31r; German trans. in H. R. Roemer, Staatsschreiben der
Timuridenzeit: Das Saraf-namd des ‘Abdallah Marwarid in kritischer Auswertung (Wiesbaden: Franz Steiner,
1952), 120-22.

148. Hayati Tabrizi, Tarikh, 186r—187r.

149. TIbid., 187r—v.

150. On the Karra and Junaki confederation of Shi tribes of Kuhgiluya and Luristan, see Muhammad Tahir
Nasrabadi, Tadhkira-yi Nasrabadi, ed. M. N. Nasrabadi (Tehran: Asatir, 1378s7/1999), 803.

151. Hayati Tabrizi, Tarikh, 187v; Qavami Shirazi, Takmilat, 44.
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and Isfahan and its violent suppression under Shah Isma‘l; see A. W. Dunietz, “Qadi Husayn Maybudi of Yazd:
Representative of the Iranian Provincial Elite in the Late Fifteenth Century” (Ph.D. diss., Univ. of Chicago, 1990),
171-76; S. Bashir, Messianic Hopes and Mystical Visions: The Nurbakhshiya between Medieval and Modern Islam
(Columbia, SC: Univ. of South Carolina Press, 2003), 186-93.

153. Hayati Tabrizi, Tarikh, 188v—191r.

154. Ibid., 193r.

155. Anténio Tenreiro, “Itinerdrio,” in Itinerdrios da India a Portugal por terra, ed. A. Baido (Coimbra:
Imprensa da Universidade, 1923), 21. For a detailed account of Shah Isma‘l’s conquest of Isfahan, which is mainly
based on the oral testimony of a prominent family of local landed notables, see Khtizani Isfahani, Afzal al-tavarikh,
mujallad-i avval, 124v—126r.
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A Zoroastrian priestly statement (ravayat) to a group of Parsee religious dignitaries in
Gujarat, dated 7 January 1511, contextualizes Hayati’s account. Drafted and signed by the
high priest (dastiir) Marzban b. Rustam b. Shah-Mardan, this ravayat closes by invoking the
apocalypse. Marzban held the view that Shah Isma‘il’s rise to power in 907/1501 represented
“an unmistakable sign” (nishana-yi tahqiqi) of the impending advent of the Zoroastrian
messiah, Ushidar b. Zartusht, and the subsequent beginning of a millennium of Zoroastrian
revival. He urged the Parsees of Gujarat to look carefully through all religious texts in their
possession and write back to him if they come across any explicit or implicit prophecy with
regard to Isma“l’s rise to power as precursor to the promised apocalypse. Marzban reminded
his coreligionists in Gujarat that,

In our religion [. . .] there are a number of apocalyptic signs that portend the coming of [Ushidar
b.] Zartusht, Pashiitan b. Vishtaspan, and Bahram b. Hamavand. Of these signs one, which has
come to pass as of late in an unmistakable manner, is the rise to power from the mountains of
Turkistan of a king who wears a red cap (taj-i surkh) as his royal emblem and seizes the province
of Babylonia. Now nine years have passed since this mighty and blessed king ascended to the
throne [and achieved all these accomplishments]. '5°

From the Zoroastrian perspective, Shah Isma‘il’s capture of the city saved their local pop-
ulation from an impending existential threat, which came in the form of a nascent Mahdist
theocracy headed by the Niirbakhshi mutamahdi (false claimant to mahdiship) Muhammad
Karra and his supporters in Yazd, Abarkiih, and Isfahan. After Isfahan, Shah Isma‘il spent the
spring of 911/1505 in the plain of Takht-i Sulayman, south of Sultaniyya. !5

Hayati’s account of the Safavid invasion of the province of Arabian Iraq is preceded by a
section dedicated to Shah Isma‘il’s visit to Hamadan, where he ordered the construction of a
public garden (chahar-bagh) outside the shrine of Sahl b. ‘Ali, a descendant of the Prophet
Muhammad. Hayati’s account includes marginal notes in a different hand, reporting that
Isma‘il had ordered as well the foundation of a village, called Pari-Kandi after the name of
one of his favorite concubines, within walking distance from the Sahl b. ‘Ali shrine complex.
In the margin are also references to the construction of a watermill, a water reservoir, and a
lakefront gazebo outside Pari-Kandi. 158

In its contours, Hayati’s account of the Safavid invasion of Baghdad overlaps with what
we know from the writings of Amini Haravi and Khvandamir. There are additional details,
however, with regard to alliances Shah Isma‘l forged with the Shi€i tribes of Arabian Iraq.
He tells us that on the occasion of Isma‘il’s victory against the Aqquyunlu governor of Bagh-
dad, Bayraq Beg Purnak, an assemblage of sayyids of the shrine cities of Najaf, Karbala, and
Kazimayn, led by the Shi4 jurist, ‘Al al-Karaki (d. 940/1535), welcomed him. Grandees of
the Musa‘id, Muzahim, and “Isa sayyid clans of Karbala are reported to have accompanied
al-Karaki during his meeting with Shah Isma‘l in Baghdad. !> Hayati also describes Shah
Isma‘il’s visit to Najaf and Hilla, which ended with a punitive expedition against a group of

156. Jung (ms. Majlis Library, 17341), 210v—211r. With Turkistan and Babylonia, Marzaban clearly is speaking
of Azerbaijan and Arabian Iraq. For more on this, see my “On the Margins of Minority Life: The Zoroastrians and
the State in Safavid Iran,” Bulletin of the School of Oriental and African Studies 80.1 (2017): 45-71.

157. According to Hayati (Tarikh, 193v), it was here where Shah Isma‘il ordered the arrest and mass execution
of the Qajar military chiefs who had taken part in the battle of Tabasaran, during which Shaykh Haydar was killed.
See also Qavami Shirazi, Takmilat, 44.

158. Hayati Tabrizi, Tarikh, 197r—199r.

159. Ibid., 204v.
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Sunni Arab “bandits” called Qurna. %% The destruction of Abdi Hanifa’s tomb in Baghdad as
well as Isma‘il’s trip to Samarra® and to the ruins of the Sasanid palace in al-Mada’in and the
tomb of the Prophet’s companion, Salman al-Farsi, are also chronicled in Hayati’s Tarikh. 161
However, Hayati does not mention the mass execution of pro-Agqquyunlu elements in Bagh-
dad which was carried out by the Qizilbash army commander Div ‘Ali Beg Rumlt and his
military underlings. 2

Hayati concludes his narrative abruptly with a brief section on Shah Isma‘l’s invasion
of Huvayza (Khuzistan). Emphasis is given to the Safavid’s alliance with the Musha‘sha‘i
governor of Shushtar, Fayyaz b. Muhammad Nasrallah, and his vizier, Mir Shuja‘ al-Din
Asadallah Mar‘ashi Shiishtari.'®3 According to Hayati, rivalries between Fayyaz and his
Musha‘shaT cousins in Huvayza prepared the way for Shah Isma‘il to bring the province
under his effective control. !4 Mir Asadallah was eventually promoted to sadr (minister of
religious affairs and endowments) under Shah Tahmasp. '3

CONCLUSION

Hayati’s Tarikh contains new details on various aspects of the pre-dynastic and dynas-
tic phases of Safavid history. Parts of his narrative have been reproduced verbatim by the
late sixteenth-century Safavid court chronicler Hasan Beg Rimla, who omitted mention of
his source. In its first two parts, it focuses on the formative years of the Safaviyya tariga
with special reference to internal dynamics of leadership among Safi al-Din Ishaq Ardabili’s
descendants. It then segues into the administrative history of the Safavid shrine complex
in Ardabil during the course of the fourteenth, fifteenth, and the early part of the sixteenth
centuries, shedding new light on the physical expansion of the shrine and successive gener-
ations of its superintendents. The focus then switches to Junayd and Haydar, providing us
with new details concerning their lives and careers as spiritual leaders of the fariga and true
founders of the Safavid dynasty. Unlike other sixteenth-century chroniclers whose accounts
of the pre-dynastic phase of Safavid history are based on Safwat al-safa, Hayati adds new
and occasionally important details to what we know from Safwat al-safa about Safi al-Din’s
descendants and successors. As far as the pre-dynastic phase of the Safavid history is con-
cerned, the strength of Hayati’s narrative lies in its detailed coverage of the administrative
history of the Safavid shrine in Ardabil. Furthermore, his Tarikh is rich in first-hand details
about the early Safavid shaykhs, Junayd and Haydar.

For Isma%l’s rise to the throne and his military victories in the opening decade of the
sixteenth century, Hayati draws inter alia on testimony from a number of Sufi fighters who
either personally witnessed those events or tagged along with Isma%l during his years in
Gilan. In particular, he provides us with new details of Isma‘il’s early political alliances

160. Ibid., 207r-208r.

161. Ibid., 208r—209v.

162. Amini Haravi, Futihat, 297; Khurshah b. Qubad Husayni, Tarikh-i ilchi-i Nizam-shah, ed. M. R. Nasiri
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that he forged with political worthies and powerbrokers in Talish, Sharvan, and Azerbai-
jan, as well as of his military campaigns in central Iran. We learn new details about the
Safavid conquest of Kashan, Kirman, Damavand, and Astarabad, and Hayati’s Tarikh brings
into sharper focus how Shah Isma‘il’s invasion of the province of Persian Iraq toppled the
Mahdist governor of Yazd, Muhammad Karra. In its description of the Safavid invasion of
Baghdad, Hayati’s narrative corresponds to the writings of Amini Haravi and Khvandamir,
but further particulars can be found with respect to the political clout that the early Safavids
wielded among the Shi€i tribes of Arabian Iraq and Huvayza.



